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PREFACE.

“I coNFEss to a fondness for books of this kind [essays].
In the first place, we can throw down the volume after a
score of pages; begin at the end or in the middle : we can
treat it like a newspaper. In the second place, it is miscel-
laneous ; in turning over a page we pass from the Rénais-
sance to the nineteenth century, from England to India:
this diversity surprises and pleases. Lastly, involuntarily
the author is indiscreet ; he displays himself to us: it is a

familiar conversation.”
TAINE.
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ESSAYS OF TO-DAY.

THE LIMITS OF ENTHUSIASM,

IT is a saying of the Duke of Argyll, that “it seems

almost a law, that no utterance of original genius can
long escape the fate of being travestied and turned to non-
sense by those who take it up second-hand.”

Within the human mind there are manifold tendencies
to distort and darken that which is in itself originally pure
and simple. The moods and vagaries, the prejudices and
customs, the play of temperament, and the innate seeds of
charlatanism, found in human nature, alike combine to
weaken, falsify, and satirize those very qualities and graces
which in themselves are so praiseworthy and real. In
historic movements and in human characters, elements
of strength, and capacities for the achievement of great re-
sults, are at times unexpectedly flawed by the appearance
of hidden and unforeseen agencies, which come to the light
for criticism, in the form of an over-development or an ab-
normal development of the inner working principles. It is
the demon of excess which in so many cases causes all this

trouble. It turns wisdom into foolishness, liberty into
I
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license, human love into animal passion, earnest struggle
into riot, and the noblest form of high enthusiasm into the
mob-rule whimsicalities of fanaticism. It is concerning this
latter phase of perverted power I wish to speak in this
paper, which I have called the Limits of Enthusiasm.
“Even our failures are a prophecy;

Even our yearnings

After that fair and true we cannot grasp.”

This wildness of enthusiasm, this frenzied fanaticism in
human nature, shows itself in every race at critical epochs
in the history of the race, and at notable turning-points in
the history of nations. We see it in the civil wars of Is-
racl's disputed monarchy, and in the internal strifes which
hurried on the destruction of Jerusalem; in the civil dis-
sensions of Rome, with those mooted questions of politi-
cal economy whose dire threatenings have settled down
to be the chronic curse of all later governments ; in the
class-warfare of Italy at the period of the Rénaissance ; in
the sheet-lightning glare of Socialism as it flashed over the
face of Europe in 1848; in the Reign of Terror in France
at the period of the Revolution; and conspicuously in the
religious development of Germany and England in the
events which followed the Reformation.

There is to every deeply earnest movement, and espe-
cially to every religious movement, which contains the two-
fold element of sacredness and power, a secret or exalted
meaning concealed within it, to which it can never succeed
in giving complete expression or utterance.

There is an inner, dim, mysterious shrine —a vague, in-
definite, holy place — in every hagiocracy, Into which the
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stranger entereth not, and with which the devotee is like-
wise strangely unfamiliar. There may be definiteness
enough among the outer bulwarks of the enthusiasm ; but
the inner citadel is a visionary apocalyptical tower, reach-
ing up, in some vague way, among the clouds to heaven.

One cannot read the Evangelists, and see how con-
tinually our Lord was coming into contact with this
peculiar spirit of the Jewish hierarchy, without discover-
ing the unmistakable signs of the strength and the weak-
ness of their natural and ecclesiastical enthusiasm.

It is this theocratic enthusiasm, and its lawful limits,
which is our present subject. Whether this spirit shows
itself in the call of the Jewish prophet, or the rage of the
later zealot ; whether the theocratic idea centres itself in
the corporate Sanhedrim of the Jews, or the councils of
the Christian Church, or the autocratic infallibility of the
Papacy of to-day; whether the line of communication
between heaven and earth is manifested by the visions of
Savonarola, the revelations of Swedenborg, the illumina-
tion of Irving, or by that unconscious belief in the reality
of their discoveries which marked the characters of
Mahomet in Arabia, and Joseph Smith, the founder of
American Mahometanism in our own time,— the ruling
idea in all these cases is the same. /¢ is a human monopoly
of divine power ; it is the daimonian pythoness, the spirit of
divination of the apostolic story, always bringing its master
the ready gain. It is the intoxication of human nature,
staggering under too heavy a load of inspiration, reeling
to and fro under this excess of stimulus, and finally-losing
the balance and falling into the utter destruction of license.
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These veiled prophets stand in their disputed niches all
along the pathway of the world’s history, and each succeed-
ing age pulls at the veil to discover the secret of the
draped face. And when the extremes of enthusiasm meet
— as happens to-day — with faith colleges and faith cures,
from the miraculous side of Protestantism, and the miracu-
lous cures of Lourdes and Notre Dame de La Salette, and
other pilgrim shrines in France, from the side of Roman-
ism,— we are thrown back upon the first principle with
which we started out: that this enthusiasm is an element
common to us all, and that its excess, on its religious side,
depends in an almost mathematical proportion upon the
pressure of the inspiration upon a nature constitutionally
and temperamentally ballasted or unballasted.

Now, every man who has to deal with masses- of men
recognizes this fiery element in human nature, — this sym-
pathetic contagion, — this epidemic of the momentary
passionate likemindedness. This demonizing power, ap-
pealing to the charlatan element which lies hidden in every
one of us, is the secret cause of many a riotous outburst,
and many an open war. It is an inspiration which pos-
sesses almost the properties of an electric fluid; it is in
the very air; it is stored up in human batteries which ar®
surcharged with it, as gases are packed away in a retort.
The subtle influence of the Marseillaise Hymn, or “ The
Watch on the Rhine,” shows us the lyric power of lofty
music and lofty sentiment combined ; and reproduces, in
veritable history, the fabled wonders Timotheus wrought
in Dryden's ode:— '
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“The princes applaud with a furious joy,
And the king seized a flambeau with zeal to destroy ;
Thais led the way
To light him to his prey,
And, like another Helen, fired another Troy.”

There are times when human nature does not seem able
to bear its passions,— when it gives way under the pres-
sure of its inspirations ; and it is on these occasions that
we are able to mark out clearly the limits of enthusiasm,
drawing for ourselves the line between that which is a
trained power leading upwards, and that which is an un-
licensed frenzy dragging every thing allied to it down-
wards.

At the period of the Reformation, when the stagnation
of mental custom was broken up by unforeseen issues, —
when past guiding habits of thought and of life were
unexpectedly changed for new and unfamiliar ones,— men
found themselves suddenly unyoked from the balancing
shafts and harness of tradition and custom, and were left
free to develop their own right of private judgment to the
highest possible terms.

The many fanatics and ultraists ‘of this Reformation
period, with their wild and visionary views, show us the
difficulties the reformers had to encounter in separating
from the old religious condition, and in' establishing with
line and plummet the boundary lines of the new era.

As it happened that only at intervals any of the re-
formers recognized the right of all men to liberty of con-
science, the maxim was gradually hardened out into use,
that errorists from their ranks should be silenced in the
way in which they themselves had been condemned, and
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that obstinate heretics should be imprisoned or sent out
of the country. :

In Germany, the hard times of that terrible strife known
as the Peasants’ War brought out to the light that most
fearful of all inspirations,— the impulse of ‘Recklessness;
and the Miinster monarchy stands out to the light as a
high-water line, marking off the limits of a lawful high-tide
enthusiasm, from the wild and pitiless upheaval of a fanat-
ical cyclone. Think for a moment of this scene in history ;
and remember that it was an inspiration which, at the time,
did not seem to those who engaged in it an exaggeration.

“Germany was filled with these broken auroral lights,—
reflecting, in that northern country, with their fantastic
shapes and patterns, the romanticism in religion and the
individualism in politics then so commonly accepted on
every hand. The Anti-trinitarians, who carried Luther’s
right of private judgment a step beyond Luther, shared
the persecutions of the age. Hitzer, a learned friend of
Zwinglius and a popular poet, was beheaded at Constance
for his assertion of the unity of God. Servetus, by a double
burning, — in effigy by the Catholics, and in reality by Cal-
vin, — suffered death for his attempted restoration of true
Christianity, and for his denial of the popular doctrine of
the Trinity then in vogue. Campanus, who declared that
the Holy Spirit was only the influence by which man was
redeemed and assimilated to God, died in prison in Cleves
about 1578. The followers of Laelius and Faustus Socinus
preserved in Poland the views of their founder, and were
attacked, as the extreme of Protestant individualism. The
thought that God is continually making revelations by
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illumination to all believers found its champion prophet in
Sebastian Franck, — by turns a priest, a Lutheran preacher,
a soap manufacturer, a learned printer, and always a popu-
lar writer. There were times when these Spirits of Fanat-
icism, with their new-found truths, developed into orderly,
systematic schools of enthusiasts. The “ Assemblies of the
Saints,” and the “ Collegiants,” —representing the two sides
of Calvinism and Arminianism, — were the two orderly and
systematic communities which were the logical results of
the peculiar religious and socialistic tenets of that primitive
patriarch, Simon Menno. Here the balance of enthusiasm
was on the accredited side of law and order; the new
movement was well ballasted; there was a guiding, disci-
plinary keel which kept it steady, and gave it an impulse
to go forward.

But the Anabaptists of Miinster, in their wild excesses,
have drawn in history the extreme line of fanaticism, as
they have shown us the fearful lengths to which an intoxi-
cated imagination can carry an entire community, as it has
gone staggeﬁng under this worse than alcoholic drunken-
ness, this human monopoly of divine power.. Since they
declared that they were inspired by the Holy Ghost, they
were in consequence exalted above all law, and rebelled
against every form of government. They formed, in fact,
the spiritual condottiere or freebooter class of the Reforma-
tion. In their individual illumination they despised all the
institutions of Church and State, and justified their actions
by quoting, in the right of private judgment, isolated pas-
sages from the Bible for overthrowing all existing relations
in society. These fanatic Anabaptists in Miinster finally
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formed a theocratic democracy, which they declared was to
be the commencement of Christ’s promised kingdoin upon
earth. One Mathiesen was regarded as the prophet
Enoch, who long ago, it was foretold, was to appear be-
fore the advent of Jesus, the King and Judge of the
waiting world.

After his death, in the street-riots of this struggle, John
Bockelson, a tailor, was crowned as the spiritual vice-king
of the world until the Messiah should come. Prophets of
the new theocracy were sent abroad throughout Germany ;
a community of goods was established ; polygamy was in-
troduced, as a return to primitive and patriarchal usage ;
and the most sanguinary proceedings were enacted under
the pretence of a divine inspiration. Here, then, in the city
of Miinster, for ten days, a tailor-king, crowned and robed,
with a likeminded hierarchy, ruled a mixed community, in
which enthusiasts, sensualists, and levellers called their very
lusts and animal passions the motions of the Holy Ghost.
And when they died fighting for their short-lived day of
power, they fought with the rage of tigers, and with the zeal
of the Turks when they rally under the Prophet’s standard
for the defence of Islam and the religion of the Koran.

It happens to us, then, when we see such exhibitions of
fanaticism, that we try to draw the limits of enthusiasm
outside of our own race and nation, and seek for some
ethnic peculiarity as the cause of all this excess. We find
tendencies towards fanaticism in the Jewish zealot, or the
fatalistic Mahometan, or the fiery Spaniard, or the excitable
Celt. The Italian, the Frenchman, and the Irishman be-
come to us types of this extreme.
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But history reverses our preconceived impressions, and
shows us that, after all, this tendency is not an ethnic but
a universal one, which we share as a common inheritance
of our humanness. It has been given to the English race
in Protestant Europe to reveal the inner depths of a fanat-
icism which has surpassed that of all other peoples, and
has become the difficult problem for us to answer which we
see it is, simply because it parodies, in its extremes, those
very qualities which we hold most sacred, and glory in as
our greatest heritage. For, just at that period when Eng-
land was developing its constitutional government to the
highest possible point, and, in its overthrow of the authority
of Rome, was thrown back upon its own self-reliance for
that reserve stock of latent guidance which it had lost in
cutting away from the Papacy, — there arose the doctrine
of the Right of Private Judgment; and, in the establish-
ment of this subjective rule in the place of the discarded
objective one, the lawful limits of enthusiasm were ruth-
lessly washed away. Absolutism in matters of religious
conviction there must be somewhere. Three centres of
authority presented themselves: in a church, in a parch-
ment, in a mood of mind. And these were the three
factors working and grinding, like stones upon the sea-
shore in a September gale, during that revolution which
surged and swayed, from the days of James I. to the final
settlement of William and Mary. ‘This was the epoch
which has given us the three salient warring forces of the
age: the High-church Cavalier, the Covenanting Presbyte-
rian, and the Independent Roundhead.

For, after all, the modified papacy of Laud, the Koran-
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ized Bible of the Covenant, and the fanaticism of the Fifth
. Monarchy were the three representatives of absolutism
which were produced by the throes of the great English
Revolution,

Perhaps never, in the history of any nation, has there
been given such a lot of trial and discipline as that which
hedged in the footsteps of Oliver Cromwell. This is the
emphatic rendering of his life by Carlyle. Coming into
power as the leader of a fanatical band of enthusiasts, he
slipped off the character of a sectarian enthusiast in the
presence of the many and far-reaching problems brought
before him for solution ; and in refusing to be king, and in
becoming the Lord Protector, he stood upon new and self-
made ground, and was the target for every fanatical fire-
arm of the day. There has never been just such a period
in the history of any constitutional government. The
“ 7 to 8 Commission,” which has given us our latest Presi-
dent, is the nearest approach to this constitutional strain,
which was not a usurpation. With a breadth and com-
prehension which even Clarendon in his good-humored
reasonableness was compelled to admit, Cromwell drew
the line for-himself as to what was required of him,—
not now as the leader of a faction, but as the ruler of a
commonwealth, And it was this wise self-restraint, this
higher growth of foresight, this latent cosmopolitanship,
which threw upon him that reputation for hypocrisy and
cunning and insincerity which has lived on, from Claren-
don’s summing up of his character to the popular and
superficial traditionalists of to-day. The whole kingdom
was amazed at the man, and at the strong positions which
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"

- he assumed. His enemies hated him ; his friends were
jealous of him; the party whips and the hacks of nu-
merous cliques declared that he had deserted them, and
had gone back upon his side: and thus, as it happens at
every great constitutional crisis, —when the party rank
and file cannot behold the coming light that is afar off,
and- can only feel the dust of their own march and hear
the heavy tread of their own numbers,— he stood alone,
reviled and misunderstood when living, but justified in
the light of clearer after-days when dead.

Here and there through history we see these towering
images, standing above the ordinary plane, as the image of
Nebuchadnezzar’s dream stood upon the Babylonian sands.
What if it is a mixed image? Have we not all this mixt-
ure in our nature; and are not the world’s great men
after all only men? The feet of mire and clay — have we
not this from that first man which is of the earth earthy?
The legs of iron and brass —grit and assurance—is not
this the necessary alloy around which the finer qualities
must gather and harden? The head of silver and gold —
is not this the nature crowned after all with its own best
gifts? And is not all this the way of -human nature:
“every man in his own order;” “to every seed its own
body”? .The hot-headed and the rebellious ; the whim-
sical religious, who would willingly do no harm, but who
cleared the way for artful rogues and planning knaves ; the
vast crowd of hangers-on to success, who had every thing
to gain and nothing to lose; the crushed Cavaliers, who,
in their poor but respectable gentility, tried to forget their
losses and to remember only that they had once been gen-
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tlemen ; the Romanists, who in this civil strife had been
let alone, and who were now coy enough about giving their
friendship to either cooing charmer ; the successful army,
which was in no hurry to be disbanded; the machine
Parliament, with its hard-headed managers, who were
greatly disturbed lest Cromwell now should go too far;
and; crowning all these teazing elements, the gypsy-like
troops of fanatical Quakers, Baptists, Levellers, and Fifth-
monarchy men, — pressed home upon Cromwell their mul-
tiform objections to his policy, and forced him to rise above
all their differing phases of enthusiasm, and draw the lines
of government with a firm hand himself. It is astonishing
in the calm light of to-day to survey these times, and to
believe that serious and conscientious men could hold such
vagaries outside of the walls of a madhouse. Plots against
the Protector’s life became the order of the day, covered
by- the Biblical sanction of Ehud’s and Jael's examples,
and other precedents from the stormy period of Israel’s
rule in the days of the Judges! The followers of George
Fox, exalting their peculiar views of the Inward Light and
the extraordinary impulse of the Holy Ghost, interrupted
places of worship and courts of justice with their ecstatic
cries; and, having suffered the minor persecutions of the
whipping-post and the stocks, finally set up their own
meetings, and became organized and equipped as the sect
of Quakers. The instances of their wildness and extrava-
gance, as given in Neal's “ History of the Puritans,” show
us the extremes of an unballasted enthusiasm. “ A female

came into Whitehall Chapel, stark naked, in the midst of
/ public worship, the Lord Protector himself being present.
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. . . Another came into the Parliament House, with a
trenchard in her hands, which she broke in pieces, say-
ing, ‘Thus shall ye be broken in pieces!’ ... Thomas
Aldam, having complained to the Protector of the im-
prisonment of some friends in the country, and not find-
ing redress, took off his cap and tore it in pieces, saying,
¢So shall thy government be torn from thee and thy house.’
Several, pretending an extraordinary message from Heaven,
went about the streets of London, denouncing the judg-
ments of God against the Protector and his council. One
came to the door of the Parliament House with a drawn
sword, and wounded several who were present, saying he
was inspired by the Holy Ghost to kill every man that sat
in the House.” But perhaps the most extravagant instance
of this circumambient fanaticism then so frequent, was
that of James Naylor, formerly an officer in Lambert’s
army, and a much-admired speaker among these people,
some of whom, we are told, “had such a veneration for
him that they styled him the Everlasting Sun of Right-
eousness, the Prince of Peace, the only-begotten Son of
God, and the Fairest among ten thousand.” When he was
in prison at Exeter, many of his friends and followers
kissed his feet, and after his release went before him into
the city of Bristol. They walked before him, bareheaded,
spreading their scarfs and handkerchiefs in the way, and
crying out, “Holy, holy, holy is the Lord God of hosts!
Hosanna in the Highest! Holy, holy is the Lord God
of Israel!” The magistrates of Bristol had him again
arrested, and sent him up to Parliament upon a charge of
blasphemy : first, for admitting religious worship to be paid
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to him ; and, secondly, for assuming the names and attri-
butes of the Almighty. To the first of these charges he
replied ingeniously, in a petétio-principii method of reason-
ing, that he might not refuse any honors which others w/o
were moved by the Holy Ghost gave him; and to the second
charge, on being asked whether he had reproved the per-
sons who had given him divine honors and titles, he replied,
“If they bad it from the Lord, what had I to do to reprove
them? I do abhor that any honors due to God should be
given to me, as I am a creature ; but it pleased the Lord
to set me up as a sign of the coming of the Righteous
One, and what has been done to me, passing through the
town, 'twas commanded by the power of the Lord .to be
suffered to be done to the outward man, as a sign,; but I
abhor any honor as a creature.” '

Another phase of opposition to the existing government,
under the cloak of religious enthusiasm, occurred later on in
Cromwell’s life, when the same ruling idea of a monopoly
of divine powers, or an incarnation of the Holy Ghost in
human passions, prevailed. The extreme independents and
enthusiastic republicans, having signally failed in their rev-
olutionary endeavors in Parliament, agreed, to the number
of three hundred, to force a revolution in the government,
to kill the Protector, and proclaim Jesus as king. It was
the Miinster movement of the Anabaptists in Germany re-
peated upon English soil a century later. Still there danced
before the tremulous vision of these enthusiasts that far-off
prophecy of the prophet Daniel, — the stone cut without
human hands tumbling in upon the erect image of the
existing government, and dashing it into fragments.
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Their arms and ammunition were carefully stored away,
ready for that day when the fulness of the plot had come.
They copied the warcry and the standard of Judas Macca-
beus, as he fought against the tyranny of Antiochus. A
lion couchant, —referring to the tribe of Judah,— with the
motto, “ Who shall rouse him up?” was their standard !

The Rev. John Hunt, in his “ History of Religious
Thought in England,” describes with great vividness this
broken-light period of religious enthusiasm in English
history. The “Two Witnesses” of the Muggletonians,
the Mosaical philosophy of the Rosicrucians, and the
preaching of the Fifth-monarchy prophets, are alike care-
fully and philosophically considered. There can be little
doubt that these latter fanatics publicly preached about
Cromwell, as the little horn which made war upon the
saints immediately before the millennium period, and was
at last overcome by them. One Charles Teake, on the day
when Cromwell was proclaimed Lord Protector, preached

- about this little horn as the- persecutor of the saints, and
asked, “ Who shall be your lord protector in the day when
Jehovah's fury shall be poured ot like fire ?”

But, as so often has happened in the history of English
conspiracies, their plans were discovered, and these restless
F ifth-monarchy‘mén, with their old warlike passions, —the
last remnant of the civil strife, — were imprisoned until
after Cromwell's death, when, falling into new disturbances,
they were executed at the time of Charles the Second’s
restoration.

It is difficult to realize all this in England: difficult
to imagine the British House of Commons stopping its
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business for eleven days for the trial of this poor James
Naylor, who imagined that God was in him, and that all
‘this adoration from the people was not to him, but to the
divinity within him. This Fifth-monarchy fanaticism, then,
was not an enthusiasm smouldering in a corner. It blazed
out in the foremost places in the land. In the House of
Commons, the men in authority had ecstasies publicly.
After the expulsion of the Presbyterians, the preacher,
Hugh Peters, started up in the middle of a sermon and
cried out, “ Now I have it by revelation, — now I must tell
you: This army must root up monarchy, not only here, but
in France and other kingdoms round about. This is to
bring you out of Egypt. This army is that corner-stone,
cut out of the mountains, which must dash the powers of
the earth to pieces. But it is objected that the way we
walk in is without precedent. What think you of the
Virgin Mary? Was there ever any precedent before that
a woman should conceive a child without the company of a
man? This is an age to make examples and precedents -
in!”1 The literature of these days is filled with the fantas-
tic talk and follies of the so-called illuminated and inspired.
It shines forth in Cromwell’s letters, in Clarendon’s annals,
in George Fox’s journal, and in Burton’s Parliamentary
diary of the times. Women and soldiers would struggle
to mount the pulpit and preach ; and, in the scuffle at the
foot of the stairs, some happy third party would leap over
them and take the coveted ranting-post. ! .
The strangest ceremonies took place in public. In 1644,
the Anabaptists rebaptized a hundred men and women to-
1 Walker’s History of Independency, part ii. p. 49. 1648.
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gether, at twilight, in streams, in branches of the Thames
and elsewhere, plunging them in the water over head and
ears. One QOates was brought to trial for the murder of a
girl, Annie Martin, who died a few days after her baptism
of a cold which had seized her. William Simpson, one of
George Fox's disciples, “ was moved of the Lord to go, at
several times for three years, naked and barefoot before
his brethren, as a sign unto them, in the markets, courts,
towns, cities, to priests’ houses, and to great men’s houses,
telling them, so shall they all be stripped naked, as he was
stripped naked. And sometimes he was moved to put on
hair sackcloth, and to besmear his face, and to tell them,
so would the Lord besmear all their religion, as he was be-
smeared.” ! All such exhibitions as these are a curious
fulfilment of Plato’s prophecy of what would surely come
to pass in the tentative efforts of mankind to form an ideal
community upon earth. “In the fifth book of his Republic,
there is a striking anticipation of every scheme of universal
society which has been propounded by religious fanatics or
political theorists, from the propagation of Christianity to
the present day.” 2 .

Thus even in Plato’s paper republic we find those com-
munistic germs which, when forced on by religious or
political enthusiasm, have given us a Fifth-monarchy move-
ment, or a reign of terror in a French Commune.

Before and after this transformative epoch in the con-
stitutional history of England,— when, underneath all these
disorders, the deep, broad strata of the nation’s common-

1 Fox’s Journal, 6th ed. 18:;6. ‘

2 Maurice’s Moral and Metaphysical Philosophy, vol. i. p. 16;.
2
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sense was settling down to a hard-won constitutionality, —
there was an era of fanaticism, a prelude and a fizale to
the strife of the Revolution.

In the days of James I. and Elizabeth, the prevailing
fanaticism took the form of superstitious dread. Every
one was afraid of witches: every one, from Sir Matthew
Hale to the most ignorant ploughboy, believed in the fear-
ful, cunning power of witches. Bishop Jewell, preaching
before the Queen, tells her that witches and sorcerers are
on the increase. Some competent ministerial experts on
this éubject, ‘he declares, assert: “ That they have had in
their parish at one instant seventeen or eighteen witches :
meaning such as could work miracles supernaturallie ;
that they work spells by which men pine away, even unto
death, — their color fadeth, their flesh rotteth, their speech
is benumbed, their senses are bereft; that, instructed by
the devil, they make ointments of the bowels and members
of children, whereby they ride in the aire, and accomplish
all their desires. When a child is not baptized, or defended
by the sign of the cross, then the witches catch them from
their mothers’ sides in the night, . . . kill them, . . . or,
after burial, steale them out of their graves, and seethe them
in a caldron untill their flesh be made potable. It is an

infallible rule that everie fortnight, or at the least everie
' moneth, each witch must kill one child at the least, for his
part.” All this witchcraft and bewitching business was
the fanaticism of fear.

The revealed religion of that day gave to-human nature’s
sense of dread the necessary material for the manufacture
of those furies which ever follow mankind, and lash the
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race with the remorse of their revengeful stings. And
when we remember that all this superstition was within
the defined domain of Christianity, and was formed into a
dogma of dread necessary to be believed, to be considered
orthodox and of good report, we can well understand the
sad dilemma to which the men and women of that age
were reduced : either to rebel against a creed like this, and
stand afar off among the uncovenanted and those who were
foreordained to be damned, or to believe in a Christ who
in some mysterious way was outwitted by the devil with
his legions of witches.

The last great enthusiasm of the English race, the third
and final freak of fanaticism, — coming after the supersti-
tion of witchcraft and the illuminated politics of the Fifth-
monarchists, — was the magical monopoly of divine power
wielded by that master mind, John Wesley. The letters of
Wesley himself, Southey’s account of the man and the
movement, and the lately published life of Wesley, by
Tyerman, have made the reading world familiar with those
many and strange cases of religious excitement which are
within the border-land of those two worlds, the supernatural
and the psychological. _

Never in the history of religious thought has there been
given such a field for the contagion of enthusiasm, as in the
guiding and fundamental principles of Wesleyanism. No
priest, no altar, no sacrifice, no hierarchy, no traditions, are
necessary. Given the human soul, worked upon by the
commonest principles of religious awe, and a ubiquitous
Holy Ghost, nearest to hand to him who feels the most
and calls the loudest, — these are the simplé elements
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needed for that daily miracle of renewal, that miraculous
coming of the Spirit of God every day into the human
heart, analogued in the Roman Church by the daily
miracle of the coming of Christ into the sacred wafer at
the solemn moment of consecration, when, as Father Tom
Burke once said, the Son of God hurries from the right
hand of his Father’s throne, to be present where his fol-
lowers adore him.

Justification by faith ; thorough sanctification up to the
point of perfection; full assurance of salvation ; a higher-
life exaltation, which renders one dead to the far-off pri-
mary-school works of the law ; instantaneous conversion ;
the possibility of present miracles ; the witnessing Spirit of
God, present in the commonest affairs of daily life, — all
these were the doctrines which lifted this movement out
of the dead rubbish of its surroundings, and gave it a
swing forward, with so much dash and impetus !

Taine describes it in these words : “ A miracle has been
wrought, and can be wrought at any moment, suddenly,
under any circumstances, without warning. Some sinner,
the oldest and most hardened, without wishing it, without
having dreamed of it, falls down weeping, his heart melted
by grace. The hidden thoughts which fermented long in
these gloomy imaginations break out suddenly into storms,
and the dull, brutal mind is shaken by nervous fits, which
it had not known before. . . . At Kingswood, Whitfield,
having collected the miners, a savage race, saw the white
_gutters made by the tears which plentifully fell from their
black cheeks,— black as they came out of their coal-pits.
Some trembled and fell; others had transports of joy, —

{
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ecstasies. The god and the brute which each man carries
in himself were let loose; the physical machine was up-
set; emotion was turned into madness, and the madness
became contagious.” An eye-witness says: “ At Everton,
some were shrieking, some were roaring aloud. . . . The
most general was a loud breathing, like that of people half-
strangled and gasping for life ; and, indeed, almost all the
cries were like those of human creatures dying in bitter
anguish. Great numbers wept without any noise ; others
fell down as dead. . . . I stood upon the pew-seat, as did
a young man in the opposite pew, —an able-bodied, fresh,
healthy countryman; but, in a moment when he seemed
to think of nothing else, down he dropped, with a violence -
inconceivable. . . . T heard the stamping of his feet ready
to break the boards, as he lay in strong convulsions at the
bottom of the pew. ... I saw a sturdy boy, about eight
years old, who roared above his fellows ; his face was red
as scarlet. And almost all on whom God laid his hand
turned either very red or almost black.”

The smoke of these religious burnings, these human holo-
causts offered up to that divinely-forgiving God of the gospel
whom Wesley and his followers preached so continually,
spread into other portions of the religious world; and en-
thusiasm became the watchword in every quarter. In the
North American Colonies, all sorts of strange sects sud-
denly appeared ; and the vagaries of the Old World pre-
sented themselves with fresh vigor upon this virgin soil.
Second-adventists, Shakers, Fourierites, Voltaireans, Hard-
shell Baptists, Christians, Mennonites, Dunkers, came to
the surface in the lavish richness and freedom of the New.
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World: In 1780, in London, the aroused enthusiasm took
the popular form of hatred of Popery; as seen in the Lord
George Gordon riots, and the description of these times
by Dickens, in his story of Barnaby Rudge. The prisons
were forced open by the mob ; houses were burned ; bar-
rels of liquor were broken open in the streets, and women
and children in many cases drank themselves to death.
In America, this spirit of enthusiasm took a political form,
and spent itself in freeing the colonies from the mother
country.” In France, it took a social turn, and developed
into the terrors of the French Revolution. “ Enthusiasm”
became a scare-word to the respectable and conservative
‘mind, and was used as a synonyme for rebellion and fanat-
icism. In the will of William Price, the founder of the
Price Lectures in Trinity Church, Boston, it is expressly
declared that one of the lectures is to be against “enthu-
siasm ;” by which technical use of the word he had in mind
the common and fanatical meaning of this much-abused
term Enthusiasm.

But enough of these instances of enthusiasm. We all
have our moods and prejudices, our passions and excite-
ments. Sometimes the individual or the nation is strong
enough and sufficiently well-balanced to bear them. At
other times we are broken by them, and they unsettle us.
It is Taine, in his review of the strange career of Jonathan
Swift, who says: “There are, indeed, but two modes of
agreeing with the world : mediocrity of mind and supe-
riority of intelligence ; the one for the public and the fools,
the other for artists and philosophers. The one consists in
seeing nothing ; the other in seeing all.”

!
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Here, then, we can rest. To understand the inner mean-
ing of these upheavals of enthusiasm in human character
and in history, to know their lawful lines of action and their
lawful limits, we must not be content to see in these phe-
nomena mere surface outbreaks, coming and going like the
wind, whither it listeth,— we must look deeply, if we
would see all the elements that are here to view.

Isaac Taylor, in his essay upon Enthusiasm, has given
us a world of light, and a true canon of criticism, upon
this subject of lawful and unlawful inspiration. Dr. Way-
land, also, has discussed this question of the extent of
religious claims upon us.!

The secret springs of enthusiasm have an undoubted
origin in the physiological and psychological condition of
individuals and of nations. We must get down to the
physical basis, if we would know the origin of the enthu-
siasm and the rationale of its limits. Climate, modes of
life, religion, forms of amusement, literature, condition of
society, — all unite to give the nature its trend, its swing,
its bias; and in these formative principles lie hidden
the germs of those undeveloped passions and prejudices
which, when aroused, we recognize as enthusiasm or fa-
naticism according as we draw the line and establish the
limits. Imagination, contagion, and the germinal freaks of
insanity, all unite to spread the ravages of this electric wave
of impulse which we call enthusiasm. Thus it comes to
pass — because of the mixed elements in it, and because
men when aroused and excited are apt to part company
with the cool mood of reason, which is its habitual mood —
that this subject of enthusiasm, with its boundary lines, is a
1 % The Limitations of Human Respoénsibility,” by Francis Wayland, Brown University. 1838,
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difficult one, and must ever remain, at the best, a debatable
border-land, fought over and striven for again and again:
now claimed by the regular troops, now held by the gypsy
camp and the marauding freebooter. For we all get at last
to believing that which we have long been imagining, and
are wanting in our hearts to believe.

To conclude, then: we must first of all discriminate
between that form of enthusiasm which is self-originated
and consequently real, and that form of it which is at best
a reproduction of some former phase of power, and is a
second-hand article, spurious in kind and weak in degree.
The efforts of Newman and Pusey, in the Catholic revival
of 1843, were, after all, only the attempted return to a for-
mer condition of Christianity, which in its ruling spirit was
utterly anachronous. The Church has its moods, quite as
conspicuously as Nature with her seasons, and man with his
passions. The Ritualistic revival has been a mood in the
direction of ecclesiastical ceremonialism.

The genius of Edward Irving, in the movement which
is called by his name, ran away with him, in his hopeless
efforts to revive, in his day, the apostolic supernaturalism
of the church at Corinth. He died in the fog of miracles,
where every object was dim and distorted, and where men
became weird in their haziness and were as trees walking.
This was another picture of the enthusiasm of a mood.
It seems as if ecclesiastical moods were the regular
attendants of ecclesiastical reproductions: as if, with the
revival of obsolete and unfamiliar lights, there must
come the strange, stray glancings of auroral and me-
teoric wonders, — phenomena which add elements of mys-
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tery to the subject, without increasing the light whereby
to solve it,

Ewald, in his history of Israel, when speaking of the re-
vived Hebraism of Ezra and Nehemiah, uses these words:
“Whenever an institution which has been dominant in
earlier times is revived in a later day, or when one first
framed in distant lands or ages is adopted by strangers:
with fresh predilection or enthusiasm, there is great danger
that its dazzling and misleading externalities, rather than its
essence, will attract the eye and sink into the heart of the
majority. Even if the case is one of a religion already
sanctified by its former greatness and its antiquity, the holi-
ness which is embraced with new fervor may very easily be
nothing but that outward sanctity which itself, in the first
instance, was only hallowed by the true and eternal holiness
of the life and contents of the religion.” In Israel's case,
this reproduced enthusiasm was of the revival order, and
was therefore neither strong nor lasting. For alittle while,
something like the primitive zeal was seen; but before
long, the earlier enthusiasm of the penitent exiles broke
down amid the manufactured externalities of their faith ;
and there was no more religious spring, no elastic rebound,
to the fagged-out nation.

And here we meet with the radlcal question of the sub-
ject. Itis this: How can we tell the true from the false
enthusiasm? What constitute the limits of that enthusi-
asm which is a true impulse coming from the pure, unsul-
lied depths of character? By what canon can we judge
the claims of all enthusiasts, and eventually learn to dis-
criminate between that which is from the upper springs of
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character and that which is from the lower, baser motives?
What is the test?

We can but approximate to an answer. This puzzling
question cannot be ultimately settled within the confined
limits of a single essay. Let me state a few propositions
which may guide us through the tangled thicket, until an
acknowledged highway shall be there, )

Let us take the claims of Apollonius of Tyana, Mahomet,
Swedenborg, Joseph Smith, Ann Lee the Shakeress, Augus-
tus Comte, and Andrew Jackson Davis, the great Western
apostle of Spiritualism ; and let us compare them with the
lofty claims of the Founder of Christianity. What shall we
say of these matched faiths, these parallel enthusiasms ?

1. We affirm of true enthusiasm, that it must correspond
to the existing laws of reason ; it must not first create new
laws, and then be judged by any packed tribunal.

2. It must receive the sanction of posterity: not neces-
sarily the sanction of its own day and generation.

3. The pressure of the individual's inspiration limits his
responsibility for imparting his views to others. This may
be a debatable point; but the weight of reason seems to
rest, after all, on the side of this proposition.

The inspired man — whether he be really inspired, or is
a so-called inspired man, or imagines himself inspired —
can use only moral means for the propagation of his tenets.
Here we get at the root of the philosophy of religious
persecutions. The Turk forced his creed upon Southern
Europe, and John Sobieski arose to fight it down. Philip
II. forced Alva to coerce the stubborn Hollanders, and
William of Orange recognized the enthusiasm of his oppo-
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sition as from God.! So with all religious wars. How far
any of us have a right to force our so-called ‘enthusiasm
upon others, because we feel an individual pressure; how
far we are responsible for our load of zeal,—is an interest-
ing question in moral philosophy.

The case of the nonjurors ; the Free-Church disruption
in Scotland ; the canvassing of a city into districts, to be
visited for a Moody tabernacle, — are all instances of relig-
ious pressure begotten by individual inspiration. Thomas
Aquinas, in his “ Summa Theologia,” — in dealing with .the
question whether infidels are to be compelled into accept-
ing the faith, — considers, among other objections to com-
pulsion, a saying of Augustine, that a man may do other
things unwillingly, but that he can only believe willingly ;
and that the will cannot be compelled. Still it is written,
“ Go out into the highways and hedges, and compel. them
to come in, that my house may be filled.” The final con-
clusion he makes is, that Jews and Gentiles who have
never professed the faith are not to be compelled to be-
lieve, and that wars against them are lawful only as means
of preventing them from impeding the progress of the
faith. But those who have-taken the faith upon them, or
who still profess it, becoming heretics and apostates, are in
a different condition ; on such corporal compulsion is to
be exercised, that they may fulfil what they have promised
and hold fast what they have undertaken,

4. When human nature is unduly aroused by any one
strong motive, the probabilities are that lesser and un-
worthy motives will in the long run take the lead. We

1 See the Thanksgiving Collect after a Victory, in the Prayer-book.
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see this, in history, in the cases of Henry IV. of France,
Henry VIIIL in England, Rienzi, Cromwell, Aaron Burr;
and, in the Church, in the examples of Savonarola the
prophet, Thomas a Becket the ecclesiastic, Erasmus the
philosopher, and Dr. Livingstone at the last exalting the
explorer in his nature rather than the missionary.

5. In any true estimate of this subject, room must be
made for the element of individual temperament, which has
much to do with the amount and the quality of zeal. As
a prevailing bias, giving tone and color to the verdict of the
judgment, to temperament must be allowed its full share of
causation., An illustration of this is found in Professor
Seeley’s argument, in the chapter on The Enthusiasm of
Humanity, in “ Ecce Homo.”

We may define enthusiasm, then, as, —

1. A heat or ardor of mind caused by a belief of private

revelation. . . .
2. Liveliness of imagination : elevation of fancy. — Worcester.

Or, —
A belief or conceit of private revelation; the vain confi-
dence or opinion of a person that he has special divine commu-

nications from the Supreme Being, or familiar intercourse with
Him, — Webster.

And the lawful limits of enthusiasm are found, when it
exists —

1. Within that habitual cool mood of reason which is the
normal phase of reason; when —

2. The harmonious balance of the entire nature corrects

with its after-judgment the aroused and over-excited force;
when —
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3. The average Christian consciousness of the age ap-
proves of the new departure ; and when —

4. The after-results, in our Lord’s words, verify the pre-
tensions of the present, and “wisdom is justified of her
children.”



30 Essays of To-Day.

I1.
THE AGE OF THE SCHOOLMEN.

THE scene of Christ with the doctors in the temple —

that well-known event in the child-life of Jesus—
finds its counterpart in the history of Christianity, when,
from the tenth to the fifteenth centuries, Christian truth
was busy with the doctors, “both hearing them and asking
them questions.” It is hardly correct to designate this
period, as some have done, with the title of the Childhood
Period of the Church. There never has been in the his-
tory of Christianity so much technical knowledge, or such
a lavish display of the mechanics of human learning, as in
the days of the Schoolmen. And yet, in a certain sense,
this period finds its analogue in the boyhood period of the
growing human mind. Who does not remember, in his
own past history, the story-telling, conundrum-raising, rebus-
answeri'ng age; when, by the open fire, in long winter even-
ings, with the world shut out, and the chosen few well ‘
initiated into the technical intricacies of the familiar games,
the power of childish imagination shows its influence, re-
produced in conquering the dreary rules of the Latin gram-
mar ; and Sinbad the Sailor and Ali Baba seem to develop
that early precocity which so soon masters the prepositions
which govern the ablative, or the multiplication table, or the
thrice read and learned piece from the “ Academy Speaker”
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for declamation day? No father can go over again the
dusty highway of the old school-books with his children,
and find the same long rules to be committed to memory,
and the forgottén but irrepressible sheep and birds and
horseshoe-nails of the arithmetic, without wondering at
that technical prowess in by-gone days which now fails
him, and without seeing his old knack of adaptability re-
produced in the mind of the youthful learner.

And in very much this same way, with this same pre-
cocity and adaptation, with a technical accuracy which is
to-day a marvel, with a memory for minutiee which is un-
paralleled in the history of mental philosophy, and with
the child-prodigy type of imagination, which reappears as
a power in the technical tasks assigned to them,—the
Schoolmen stand out in Church history as the representa-
tives of Christianity among the doctors ; just as the Cru-
saders show us Christianity in the warrior age, and the
monks represent it as at home with the ruling thought of
self-sacrifice.

It is this Age of the Schoolmen which is the subject of
this paper. It is a long and interesting period, but one
that is strangely vague in its scenic surroundings.

It seems like winter in the forest, or at the sea-shore, —
this long stretch of solitariness and individualism, from
Charlemagne to Luther. We read of Abelard's lectures,
at Paris, in his controversy with William of Champeaux,
or of Thomas Aquinas, at Cologne; but there are very
few trellis-vines for our imagination to run upon. Scott’s
“Ivanhoe” and “ Quentin Durward ” give us, perhaps, our
most vivid impressions.of this period. But the field is an
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open and inviting one for any bold venturer who would
take up Canon Kingsley’s mantle, and explore this dim
and indistinct region.

It is a difficult matter to group these various authors into
manageable classes which can be easily handled, without
being vague and general, or too encyclopedic and literal.
These Schoolmen were many, and their writings are miscel-
laneous in character, and are always profoundly technical.
Some of them were jurists, and shaped the old Roman
law into the new needs of the period of the Rénaissance.
Some of them were philosophers and metaphysicians;
others never strayed beyond the orbit of theology; while
yet others brought their rich gleanings in common-law and
metaphysics and logic, and laid them down at the feet of
the traditional Catholic" theology. It is Dean Milman who
condenses into a single paragraph the opposite tendencies
of this age. “Monastic Christianity,” he writes, “led to
two unexpected but inevitable results : to the expansion of
the human understanding, even till it strove to overleap the
lofty barriers of the established Catholic doctrine; and to
a sullen and secret mutiny, at length to an open insurrec-
tion, against the power of the sacerdotal order. . . . Of this
first movement, — the intellectual struggle for emancipa-
tion, — Abelard was the representative and the victim. Of
the second,—far more popular, immediate, and, while it
lasted, perilous, that which rose up against the whole hie-
rarchical system of Christendom, — the champion was Ar-
nold of Brescia.” It was towards Abelard in philosophy,
or to Arnold in politics, that at last the ponderous system
of the scholastic thinking swung around, —like a stranded
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vessel going to pieces in different ways at opposite ends
of the same rock. The ark which had floated so long over
the face of Europe, with every form of life within it, struck
at last upon the projecting peak of the new age, and
found a fresh, green world awaiting it, after its dreary se-
clusion for centuries. Taine declares that the “mark of
genius is the discovery of some wide, unexplored region in
human nature.” This is the all-powerful test which he
continually uses throughout his varying judgments upon
human nature, as represented in the study of English lit-
erature. Certain poets and writers possessed this power,
and they were great and powerful in their influence. Others
are mere decorative artists, with an eye to the beautiful ;
but they discover nothing. It was the discoveries of Bacon,
seen from afar, which brought the system of scholasticism
to an end; which snapped the cable-lines that had con-
nected every thinker with the far-off Aristotle, and caused
the Saracenic illumination, which had been so picturesque
and silvery in the night, to be like a forgotten moon, —
still shining if you hunt for it in the heavens, but unno-
ticed in the splendors of ap October sunrise.

Aristotle in the past; the Moorish ascendency the great
intellectual rival of the Schoolmen; and the inductional
philosophy of Bacon the surely-coming key of power, —
these are the three steps in any true survey of the intellect-
ual and religious development of Europe at this period.

Perhaps nowhere has this contrast between the deductive
tendencies of the old system and the inductional methods
of the new been more forcibly shown than by Macaulay, in

* his essay on Bacon: “We have sometimes thought an
3
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amusing fiction might be written, in which a disciple of
Epictetus and a disciple of Bacon should be introduced as
fellow-travellers. They come to a village where the small-
pox has just begun to rage, and find houses shut up, inter-
course suspended, the sick abandoned, mothers weeping in
terror over their children. The stoic assures the dismayed
population that there is nothing bad in the small-pox, and
that to a wise man disease, deformity, death, the loss of
friends, are not evils; the Baconian takes out a lancet
and begins to vaccinate. They find a body of miners in
great dismay; an explosion of noisome vapors has just
killed many of those who were at work, and the survivors
are afraid to venture into the cavern. The stoic assures
them that such an accident is nothing but a mere amompo-
nynévov ; the Baconian, who has no such fine word at his
command, contents himself with devising. a safety-lamp.
They find a shipwrecked merchant wringing his hands on
the shore ; his vessel, with an inestimable cargo, has just
gone down, and he is reduced in a moment from- opulence
to beggary. The stoic exhorts him not to seek happiness
in things which lie without himself, and repeats the whole
chapter of Epictetus, — mpos Tods v dmopiav Sedockotas ;
the Baconian constructs a diving-bell, goes down in it, and
returns with the most precious effects from the wreck. It
would be easy to multiply illustrations of the difference
between the philosophy of thorns and the philosophy of
fruit,— the philosophy of words and the philosophy of
works.”

All great inventions and discoveries.seem simple enough
after the world has possessed them. It is the long-waiting *
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period, when fresh power uses by-gone methods, which tests
our thorough or our superficial criticism. We profit by the
experience of those who have gone before us, quite as truly
in the world of thought as in the practical affairs of every-
day life; and that criticism, which is intolerant of the
struggles of the scholastic doctors to get juice out of the
syllogisms of Aristotle, fails to remember that it is not
always possible to bring the new wine and the new vessel
together. ‘

Only look at the state of Europe at this period. The
schools and universities which had grown out of the efforts
- of Charlemagne and Alcuin were the fortresses and depos-
itaries of Christian civilization. At Canterbury, at Paris,
at Cologne, at Bologna, these monastic searchers after
truth worked on in silence. It was barbarism’s winter out
of doors; but within the monasteries, upon the welcoming
hearth, the logs cracked merrily, and the long evenings
told of immense work accomplished.

It is difficult for us in this age to begin to comprehend
the technical elaborations of this long metaphysical period,
because it is difficult for us to take in the idea that every
thought in hymn, in prayer, in poem, in sermon, in letter,
and in conversation, had to be pressed through the huge
metallic machinery of the Aristotelian method. Every
thing was done by the a priorz logical instrument, which in
ages past had been created for theory and not for practice,
and which should have been preserved as a specimen of
past reasoning, and not used as the every-day standard
for the every-day requirements. There was no room for
any induction, or for any outside methods of intellection ;
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every thing was stretched across the Procrustean bed of
Aristotle ; every thing was deduction from the many cov-
ered points of the law as then declared.

In Dr. Vaughan’s recent life of Thomas Aquinas,—a
book written entirely from the Roman Catholic standpoint,
— the methods of elaboration and the habits of thought of
this most astonishing of the Schoolmen are carefully and
minutely described. The brain aches on simply reading
the heads and titles of these discourses. To follow under-
standingly through this wilderness of Latin becomes a ven-
ture which the trained expert alone will dare to assume;
and the ordinary reader returns to his every-day reading
with very much the same feeling that the early discoverers
of this country must have had when they laid on the adjec-
tives, but were powerless to draw maps. And these men,
Duns Scotus, and Albertus Magnus, and the rest of them,
were looked up to as having by their labors acquired a right
of way over every pathway of human reasoning.

“ As soon as Chaucer gets into a reflective mood, straight-
way St. Thomas, Peter Lombard, the Manual of Sins,
the treatise on Definition and Syllogism, the army of the
Ancients and of the Fathers, descend from their glory,
enter his brain and speak in his stead ; and the trouvére’s
pleasant voice becomes the dogmatic and sleep-inspiring
voice of a doctor.” !

It was this heavy instrument, the scholastic philosophy,
which was applied to every department of human thought.
The well-remembered marvels of these doctors and teachers
seemed to shut out from the public the thought that there

I Taine’s Eng. Lit., i. 213.
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might possibly be, some day, a discovery in the line of
new methods ; and thus the old terms everlastingly ran on.
But, by and by, the subjects began to give out; there were
not conundrums enough on earth left to these devouring
minds, and the “more things than are dreamed of in our
philosophy,” began to appear.

Here are some of the problems which affected the mind
of St. Thomas Aquinas, in his “Summa Theologia:”
“Utrum angelus diligat se ipsum dilectione naturali vel
electiva? Utrum in statu innocentiz fuerit generatio per
coitum? Utrum omnes fuissent nati in sexu masculino?
Utrum cognitio angeli posset dici matutina et vespertina?
Utrum martyribus aureola debeatur? Utrum Virgo Ma-
ria fuerit virgo in concipiendo? Utrum remanserit virgo
post partum?”

At last we know a new age came; and all such questions
and the mechanical methods of debating them were forgot-
ten, as even the Saracenic illumination was forgotten, in
the fresh air and open sunlight of Francis Bacon’s discov-
eries. The Schoolmen always suffer when we compare
their age with after ages: just as forced children in a pri-
mary school suffer, when they are compared with free and
rational collegians. But it is when we compare the tech-
nical exactness of their methods, with the exactness of the
methods of others, that we find out how immeasurably su-
perior they were in knowing their ground, and the extent of
territory their ground rationally covered. In other words,
they were a priori experts; and it is ours to see if, in the
coming age of inductional processes, — when the tentative
methods of analogy will prevail over the deductive habits
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of the past, in law, in medicine, in theology, — the coming
defenders will know their tools and be able to use them
with that rigor and artistic touch which marked the age of
the Schoolmen. With the new age and the new Western
world, and the new arts and inventions, there came that
- sluf upon the past which is the backwater current of a
strong reaction ; but the technical accuracy of the School-
men, together with the zeal and courage of the Jesuits, alike
await to this day their unbiassed Protestant defenders.

It was the philosopher Boethius who prepared the .way
for the Schoolmen. Beginning, in his “ Consolations,” with
the Platonism of Greek thought, he unconsciously worked
his way to something like the mysticism of a Tauler, which,
on its religious side, was the craving of a high ideal, and,
on its Pagan side, was pantheistic absorption. The doc-
tors who came after him ranked him among Christian
teachers, and gave him a place by the side of the saints
and teachers who had appeared in the earlier days of
Christianity, — very much in the way in which.Dante turns
in his poem from Simon Peter and the Virgin Mary to pi-
ous Aneas and the poet Virgil. In other words, Boethius
was the heralding voice which told beforehand of a some-
thing greater that was to come after. Philosophy became
the guide to theology: the Monothelite controversy at
Constantinople in the seventh century, and the rise of
Mahomet with his fatalism at Mecca, compacted the Chris-
tian Church into a strong and growing debating-school.
Based on Aristotle’s methods, guided by the philosophic-
theologic reasoning of Boethius, pressed into shape by the
autocratic will of Gregory, made firm by the severe dom-
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ination of Augustine over Pelagius, — Christianity, like a
red-hot metal fresh from the forge, was ready for that ham-
mering of Charlemagne and Alcuin which gave it the pat-
tern and the form of Scholasticism.

Alcuin was a Rugby schoolmaster for the Anglo-Saxon
boy-mind of the period. The face of Europe was chang-
ing : monasteries and schools and universities were spring-
ing up with something of that same forth-putting power
which makes our own Colorado the inviting union it is of
Eastern capital and Western enterprise. All the resources
of thought were the old problems and the old scholastic
methods ; but even these became living among living men,
who were blessed with a reserve stock of motive-power.

Paschasius Radbertus and Godeschalcus were perhaps the
first-fruits of this age of the Schoolmen. Radbertus, with
the instinct of the ecclesiastic, found in the mystery of the
Eucharist the true field for his speculations. He it was
who watered that plant of the doctrine of the mysterious
presence of Christ, which finally became definitely labelled
as the Mass. And it is from his method of argument, that
the later weapons of to-day, used in defence of this doc-
trine, have been forged. Godeschalcus, the Saxon,— who

.has been called an earlier Luther,— wrestled with the
problem of Predestination, and, like Milton’s angels in

Paradise, —
“ Reasoned high
Of Providence, foreknowledge, will, and fate,
Fixed fate, free will, foreknowledge absolute ;
And found no end, in wandering mazes lost.”

But this Schoolman found in Augustine, not the man above
the doctor, but always the trained expert above the man.
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He seemed to glory in the spectacle which he pointed out
of the irresistible waterfall plunge of Islamitic fate, changed
into Christian terms, and known as Divine Sovereignty.
He quoted from Augustine to maintain his oneness with
the views of the past, just as Paschasius quoted from
Gregory and the early Church to verify his positions in
the Eucharistic controversy. And when another age came
on, and the period of the Schoolmen had passed away for
ever, we behold Calvin at Geneva upon the one side, and
the theologians of the Council of Trent upon the other,
resting their opposite systems upon these two scholastic
piles, — which the heavy weights of logic had driven firmly
down into the debatable foundations of the past.

But perhaps the most remarkable man of this period —
at least of the earlier portion of it— was Johannes Scotus
Erigena ; as Maurice calls him, “ 7/%e metaphysician of the
ninth century, and we conceive one of the acutest meta-
physicians of any century.” It is interesting to us simply
to call up the names of these great thinkers, these “ wrest-
lers for life and utterers of dogmas;” with whom perhaps
we have once been familiar in student-days, and who have
then been forgotten in the dust of life’s journey. In the
company of Paschasius and Godeschalchus, Hincmar and
Rabanus Maurus, this man shines out above them all

We must distinguish John Scotus Erigena from Duns
Scotus, who came afterwards, and who was the embodiment
of all that was intricate and technical in the system of
scholasticism. The men of his age little perceived the
lengths to which his philosophy went, or how his pan-
theistic premises would be realized in the conclusions of
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modern Germany. Erigena was the undoubted parent of
speculative scholasticism. Berenger of Tours, in 1048,
adopted Erigena’s philosophy as his own, and was con-
demned, we know, by a council at Rome, under Leo IX,
in 1050. Erigena was the master of Charles the Bald’s
famous school of learning, whose seat was in the warrior’s
palace. He travelled east and west, and was acquainted
alike with the traditions of the Celtic races in Ireland and
Wales and with the Saracenic lore of Arabia. He was the
first of that iong and strong line of reasoners, ending in the
person of Sir William Hamilton, who have made philoso-
phy the interpreter of religion. It is in Guizot's Lectures
on French Civilization that his character as a metaphy-
sician is brought before-us; though the drift of his argu-
ment is to prove that Erigena was after all a Neo-Platonist,
rather than a Christian philosopher. But Johannes Scotus
is not the first philosopher who has presented this double
face. There have been philosophers who have seen in the
mysticism of John Tauler only pantheism, while others
have seen in the pantheism of Spinoza a Christian mysti-
cism. Thus closely do these two worlds often collide.
The man was a true Celt,— an Irishman of the very first
magnitude : quick, witty, intuitive, enriched with the gifts
and graces of a ready mind, he could turn from the jokes
at_the table of the ‘French King to the metaphysical
problems of the predestinarian controversy, which was
then the rage of the thinkers. He rebelled against the
formal logic of his day, and carried on his arguments
in the old Platonic manner by imaginary conversations,
after the style of the “ Republic” and the “ Gorgias.” His
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great work bore the title of “ Ilepi $voewv Mepiopav,” — or,
“The Division of Nature.” Maurice, in his “ Moral and
Metaphysical Philosophy,” gives a clear description of the
spirit and scope of this work, which it is useless here to
quote.

He shows, among other propgsitions, that man, created
in the image of God, is man ag a trinity. He makes a
profoundly Christian application of this fact, of which Brah-
minical, Buddhistic, Platonical, and Neo-Platonical thinkers
had spoken. Sex in human nature he attributed to the
fall of man. The original body of man he affirmed to have
been spiritual and immortal : its corruption the consequence
of transgression. Erigena was a Christian Platonist,—a
believer in the restoration of all things, if indeed the end
of all things be not Nirvana. Evil is to be brought to an
end for ever ; death is to be no more ; the redemption by
Christ has extended to other spheres, and the incarnation
would have taken place even if man had never sinned.

The century which opened after that of Erigena shows
us the Schoolmen hardening their speculations, and narrow-
ing down to the logical and ecclesiastical methods which
were becoming the cast-iron windlass whereon every form
of thought was stretched. The ninth had been a free
speculative cent{xry: the tenth shows us scholasticism be-
coming ecclesiastically compact and mechanical. Now the
issue began between a traditional deductive philosophy,
with its following traditional theology, and the breadth and
freedom and natural investigations of the Saracenic schools
in Spain. It was Rome cursing Cordova, and Cordova
despising Rome. In the eyes of the Roman ecclesiastic,
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the natural science of the Moslem schools was magic and
black arts, fouled by the contact of a personal superintend-
ing devil. The celebrated Gerbert, afterwards known as
Sylvester II., received his education from Saracenic hands,
in Spain ; but his enlightenment did not increase his bulk
of moral power. When he came to the Vatican as Pope,
he was ambitious only for a restoration of the old pomp
and greatness of the Roman emperors, not for the advance-
ment of the new learning.

It was after the fright about the expected end of the
world in the year 1000, that the intellectual current began
to show which way it was tending. This century was like
a water-shed district in a mountainous country : the streams
of thought began to show in which direction they were
turning. Lanfranc, at the Norman monastery of Bec, could
not long remain hidden from the world, and dukes and
scholars vied with each other in their many visits to this
shrine of learning. For it was an age when men weré
wild to know if there was a teacher who could speak with
a personal authority, and not as the iron-bound scribes.
But his angry argument with Berengar of Tours, on the
Eucharistic question of that day, shows a hauteur better
fitted for the stirring life of ecclesiastical action than the
unruffled calmness of the cell of an Aquinas; and he landed
at last in his true place when he accompanied William of
Normandy to England, and became the statesman he was
when he accepted the Archbishopric of Canterbury.

But if the name of Lanfranc was great in this eleventh
century, the name of his successor was greater, — as there
looms up in ecclesiastical history the stalwart figure of
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Anselm. Born in Lombardy, he became the true Norman-
Englishman. As Samuel was to Saul, or Nathan to David,
Anselm at Canterbury was to the impetuous William. A
man and an ecclesiastic who declared that “ he would rather
be in hell, if he were pure of sin, than possess the king-
dom of heaven under the pollution of sin,” must have had
a stormy time in influencing the autocratic Norman duke
and conqueror of Harold, who was his liege lord and king.
Yet Anselm was strong enough to hold the king in virtual
subjection, and to make Canterbury the growing power in
the politics of Europe it was, all the way up to the fall of
Becket in the days of Henry II.

His great work on the atonement, “ Cur Deus Homo,”
lives to-day in the history of Christian doctrines; as is
plain enough to any who are familiar with the problems of
Anthropology, as given by Dr. William T. Shedd, in his
history of Christian doctrines. That he had opponents
and critics, and reviewers and deniers, is plain enough.
Gaunilon, a monk, wrote in opposition “ A Book on Behalf
of the Fool,” —very much in the style of Archbishop
Whately's argument against believing in the existence of
Napoleon Bonaparte. It was meant to break the methods
of Anselm, and is spicy enough even for the age of the
Schoolmen. Anselm replied in the spirit of an equal
combatant ; and then passed on, in order to show his dia-
lectical skill, to the question whether or not a grammarian
was a substance! This was the height of the first period
in the age of the Schoolmen.

The twelfth century opened upon the face of European
civilization with two strong opposite tendencies : the move-
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ment of the Crusades, and the movement of the Cloister.
The knights on their horses and the monks in their cells,
wounded kings and popes in the day of their wrath. Ber-
nard of Clairvaux and Godfrey of Bouillon in the field of
action ; the rival orders of the Franciscans and Dominicans
in the meditative life of the monasteries ; the fierce strife
of the Nominalist and Realist controversy ; the intellectual
passage of arms between William of Champeaux and Abe-
lard at Paris ; the brilliant career of the gifted and unhappy
Abelard, the great intellectual dictator of his age, — all
conspire to make this century a striking one in the period
of the Schoolmen.

There are few periods in history so attractive and fasci-
nating as this. The strange, romantic life of Abelard; his
scholarly attainments; his human failings ; the gait of the
man under the garb of the scholar; his intellectual glory,
his moral fall ; the tragedy of Heloise, — all unite to invest
his history with peculiar charms. One cannot help asso-
ciating the career of Abelard with the romance of Goethe's
Faust,—since the philosopher and the man of the world
seem to be so thoroughly blended, and the aspirations of
the Christian student were so completely lost in the dark-
ening of the conscience by his fall. His power over the
masses was marvellous. No building in Paris could hold
the multitude which flocked to hear him; and when he
deserted Paris for his retreats, Paris was deserted by the
crowds in the streets, and the country places to which
Abelard retired were filled with attendant strangers. There
are few incidents in the history of mental passages-at-arms
so brilliant as that which relates how Abelard, the student
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and pupil of William of Champeaux at the University of
Paris, disputed his master and distanced him in every
intellectual encounter, and finally took the place of the
chagrined and discomforted logician, whom he had driven
out of Paris from sheer mortification at his great rival's
popularity.

But Peter Abelard as a monk — with the fallen but de-
voted Heloise as an abbess —regained his old footing of
influence over the keen French mind of the period. He
had been great, and he had fallen; he had been a philos-
opher, and he had been a sinning man: and now the fact
that he was a teacher again, with all this bitter experience
of sin rolled in between his youth and his old age, made
his later teachings more emphatic than ever.

His later years were spent in the long controversy over
Nominalism and Realism, which subject became the great
bone of contention for an entire century. His long dis-
cussion of the problem whether the universal is only “7es,”
a thing, or “#zomen,” a name, is illustrated by his chapter,
¢ De Socratis — Destructione,” in which the specific differ-
ence between the attributes of genera and species is power-
fully brought out. His “Sic et Non” — “Yes and No” —
is another of his theological sketches, In this treatise,
he shows that, by doubting, the human mind comes to in-
quiry, and by inquiry it arrives at truth. Christ, in the
Temple sitting with the doctors, hearing them and ask-
ing them questions, was to his mind the picture of the
human learner, with a divine inspiration urging him on
in his doubt and search in his oft-repeated “ Yes” and
“No.” N
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The boldness and dash of Abelard — together with his
broad generalizations, in which Christ or Aristotle were
quoted, only when each would count one on his side — was
met by the teachings of Hugo de St. Victor, the head of
the Mystic school. Ecclesiasticism into Rationalism, Ra-
tionalism into Mysticism, sacramentalism into dogma-
tism, dogmatism into speculation, unchecked speculation
into the intuitional philosophy, — this has always been the
trend of the world’s way of thinking.

After William of Champeaux came Abelard, with his
two-edged sword of breadth, which cut in the twofold way,
“ Sic et Non,” — “Yes and No ;" and after Abelard comes
Hugo the Mystic.

Hugo carried on, in its original integrity of purpose, the
school which William of Champeaux had founded at Paris,
unmoved by the fickle populace, which had in turn ap-
plauded and condemned, and applauded again. In his
“ Didascalon,” he strove to reconcile the old scholastic
method of inquiry with practical piety, and was opposed
to those quizzing, itching, conundrum-like subtleties which
were then in fashion. Every great movement or awaken-
ing period, and every new stimulus upon our energies,
breaks into one of two lines: either into the life of further
study and retirement, or into the arena of immediate action.
After Abelard, came, on the one hand, the cell-like introspec-
tion of Hugo the Mystic ; and, on the other hand, the strug-
gling political efforts of Arnold of Brescia. It is difficult
to find out always the exact relationship of one thing to
another, though we know an unseen relationship exists.
What Abelard’s brilliant but puzzling speculations in the-
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ology at Paris had to do with Arnold’s scheme for restoring
the senate and tribunes to Rome, and making it a Chris-
tian republic, it is difficult for us to find out. But inspira-
tion works in zigzag paths, like the uncertain currents of
the forked lightning ; and it is hard to tell just where it
will strike. “Oh, that I could know more!” is the cry
of those who receive the impress of their inspiration as
knowledge. “Oh, that I could do more!” is the cry of
those who find their outlet in the world of action.

And in this double wéy, the life and influence and in-
spiration of the great Abelard worked outwards. Hugo de
St. Victor led the way back from the world of strife to
the life of meditation, and a pious, devotional settlement of
those questions which had been so rudely knocked to and
fro in the controversies which had preceded him ; while
_Arnold carried his inspiration down into the seething
political world, and began to connive with the Emperor
Frederick Barbarossa to help him in his efforts with the
people of Rome against the Pope.

His name is linked with that long band of Italian patriots
and dreamers, — Dante, Tasso, Savonarola, Rienzi, Cavour,
Mazzini, and Garibaldi; but the inspiration which made
Arnold of Brescia a political martyr came from Abelard
the Schoolman.

St. Bernard has always been looked upon as the great
orthodox champion of the solid truth against the specula-
tive whimsicalities of Abelard. But Bernard was too much
a man of the busy world, with a dozen irons in the fire at
the same time, to be contrasted against Abelard, as the
Athanasius of the period against another Arius. Abelard’s
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nominalism was a stronger branch than that of Roscellin,
whose so-called heretical views seem to have ‘died with the
death of their author. Bernard, a busy churchman, deep
in plans and purposes with dukes and nobles, was no fit
judge of the man whom he condemned ; and the Council
of Sens, before which Abelard refused to make any de-
fence, —and which has come down through history with
a very grave suspicion hanging over it as to its sobriety,
— was, after all; only a packed tribunal, a drumhead court-
martial, whose verdict, given among jeers and drunken
cries, was a foregone conclusion. And thus, under the
Pope’s condemnation, the broken-down Abelard retired to
the tender care of Peter the Venerable, Abbot of Clugny,
and died in peace in the year 1142

As we look over the face of Europe at this time, we
perceive the character and influence of the schools and
universities which had struggled into being. Bologna,
with its school of jurists for the elucidation of Roman -
law; Paris, with its theological University; and Oxford
and Cambridge in England, —became the centres to which
men of thought and literary aspirations flocked. The
Englishmen — Robert Pulleyn, John of Salisbury, Alex-
ander of Hales, and Roger Bacon — became noted on the
Continent for their learning and ability, and threw an
aureole of light around the fast-rising University of Ox-
ford. This latter doctor, with his famous English name,
was the forerunner of the coming age, which was to be
so well known through the new philosophy of his great
‘namesake. Like his successor, Francis Bacon, he inves-
tigated physical science, and thereby drew upon himself

4
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the suspicion of magic; and underwent both a popular
condemnation as a wizard and student in the black art, and
at the hands of his fellow-Franciscan friars, and finally by
the Pope himself. There is that strong English common-
sense, in every thing this man writes, which has always
made English Catholicism so very different from Ultra-
montanism, and whose finest representative is found in her
latest convert of all, — John Henry Newman.

Roger Bacon denounced the idea that philosophy and
theology can be opposed to each other. True philosophy,
he maintained, was included in the wisdom of God. His
whole career is a striking example of the troubles which
awaited those who asked questions out of the conventional
line, and who sought for originality beyond the system of
scholasticism.

Peter Lombard, who preceded Bacon, is another writer
of this age of the Schoolmen whom we must briefly con-
sider, since “ The Sentences,” which he wrote, has become
a standard work of theology. Robertson writes of this
work : “ A service like that which Gratian had rendered
to ecclesiastical law was performed for theology by Peter
Lombard, a native of Novara; who, after having long
taught with great reputation at Paris, became Bishop of
that city in 1159. The name of ‘Sentences’ had before
been given to the collections of ancient authorities, which
had been popular since the seventh century. Such a col-
lection of opinions had been formed by Abelard, under the
title of ‘Yes and No,’ with a view of exhibiting their con-
tradictions ; but Peter Lombard, on the contrary, in his
‘Four Books of Sentences,’ aimed at harmonizing them.
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He discusses questions down to those raised by Abelard.
. . . The method which was observed in the work gave it
the charm of novelty, while in substance it was intended
to accord with antiquity; and it speedily obtained a great
popularity.” All the ecclesiastical historians stop and rest
when they arrive at Peter Lombard. “The Sentences”
was indeed the work of the Schoolman of the Schoolmen.
The early Christian Fathers and Apologists are all put into
the scholastic solution of syllogism; and Augustine and
Basil and Gregory all reappear, crystallized with a technical
encrusting of logic, which reminds one of. the sophomore’s
logical practicings upon the family during the winter holi-
days. This is the criticism of Maurice: “It was a very
critical moment in the history of European culture, not
altogether unlike the one in individual life when the boy
leaves the school-forms for a more elaborate and systematic
course of instruction. ... Peter Lombard belonged to
what we may call the University age,— an age which had
not begun in the days of Anselm, and which underwent
great changes, if it may not be said to have passed into
another, before the days of Aquinas.”

After the career of Peter Lombard, and the circulation
of his “ Sentences,” the universities began to feel the influ-
ence of the two great orders of the age,— the Franciscan
and the Dominican. The rise of the mendicant orders
showed that a new life was coming to the surface, and that
common-sense was struggling with the intellectual con-
juring of the hour. Christianity must mean life, —not
alone thought.

With the advent of the thirteenth century came a new
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peril, which almost destroyed the structure of scholasticism.
Aristotle, the great syllogistic trellis over which their doc-
- trinal speculations ran, was used by Averroes and the other
Arabian sages. Aristotle, it was found, could be used in
defence of the Koran, as formerly he had been used in the
support of Christianity. Popes and cardinals frowned !
Cordova was using the very weapons of Rome! Some-
thing must be done : scholasticism must be condemned ! —
when suddenly the old reasoned-out doctrine of the Incar-
nation, which had been an intricate rebus with Peter Lom-
bard, became the great practical belief of the Franciscan
friars; and thus these very mendicants, by the practical
turn they gave to the discussions of the day, became the
unconscious protectors of learning and the saviors of
society.

Then, when the tide was turned, — when_Christianity
practical, plus Aristotle, prevailed over Islamism, and the
danger from the Saracenic rénaissance was a thing of the
past,— the later Schoolmen, more confident than ever in
the strength of their position, appeared. John of Salisbury
and Roger Bacon, who chronologically belong to this second
set, have already been mentioned.

The entire range of the Schoolmen, -beginning with
Boethius, — half Pagan, half Christian, — logically ended
with Raymond Lully and Dante, — half Catholic, half Prot-
estant. Raymond, in his mission among the Mahometans,
in which he suffered martyrdom; and Dante, in his exile-
ship from Florence, and his flights into the other world, —
ended, with their iconoclastic lives, this long stretch of the
syllogistic period. For, look at the changed world! Amer-
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ica was to be opened ; the Reformation was to dawn; the
printing-press was at hand,—and thus, in the fulness of
the times, the dusty parchments and folios of these doctors .
were to be laid by at last upon the shelves of the past.

But, before we close, we must notice this second group
of Schoolmen; for they stood, after all, at the height of
the glory of this age. The first of these teachers, in this
second group, was Albertus Magnus. In his zeal to restore
Aristotle to his former position of headship, he studied
most carefully his Saracenic expositors. So closely was
he allied to the system of the old Greek philosopher, and
so careful was he not to depart from his maxims and modes
of expression, that he was called by those who came after
him “the Ape of Aristotle.” Albert stands to his great
successor Aquinas in something of the relationship of Am-
brose to Augustine. Albert, though a Dominican monk,
established a coterie of students at Cologne, among whom
was a certain youth, whose stolid face and fixed expression
induced his fellow-students to call him “the Ox.” ¢ That
ox,” replied Albert, “ will make his lowings heard through-
out Christendom.” And this is the way in which Thomas
Aquinas was first known to the world.

Albert studied at Paris, and gloried in being considered
the teacher and helper of Aquinas, before whose rising
glory he was unselfishly willing to pale. Though made
Bishop of Ratisbon, Albert never forgot the strictness of
his mendicant vows ; he never outgrew his fatherly love for
Aquinas, and his delight in his acknowledged greatness.
Albert felt himself called upon to master the philosophical
problems of the day. The story is, that the Virgin sec-
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onded his efforts and approved of his resolution, and prom-
ised him her assistance : telling him, however, that an hour !
would come when her help would be taken from him, and
he would be again a child.

Years afterwards, when he was an old man, on his way
to Lyons to attend a council there, he became conscious,
by some vision of second-sight, that Aquinas was dying
at that moment. The event proved true; and soon after-
wards, in the midst of a discourse, his mind left him, — his
memory was gone : the sign of the Virgin was fulfilled, and
his career was over. He died at Cologne, in 1280.

Albertus Magnus knew a great deal, upon many sub-
jects,— ethics, metaphysics, physics, Platonism, nominal-
ism, realism, mathematics, theology, and ontology; and
his life and writings show us the result of scattering
one’s powers instead of condensing them. Broadening out
upon many things, he became diffusive ; while Aquinas
strove for the specialty of theology, and condensed his life
and efforts in that greatest of all theological works, the
“ Summa Theologia.”

A knowledge of the life of Thomas Aquinas we must
assume as the common property of Christendom. Every
student of Church history is familiar with its brevity and
its intensity. Dying at the early age of forty-eight,—when
one looks at the mass of writings which he has left behind,
the saying of his master, Albert, seems to be true, that he
had “ put an end to all labor, even to the world’s end.”

Robertson tells us that, “at the Council of Trent, nearly
three hundred years after his death, the ‘ Summa’ was
placed on the secretary’s desk, beside the Holy Scriptures,
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as containing the orthodox solution of all theological ques-
tions.” He was canonized in 1323, and has, from that day
on, been held in peculiar regard in the Roman Catholic
Church, as ranking next after the four great doctors of the
West. He is continually spoken of as the “angelical
doctor,” or simply the “Angelical.” Dr. Vaughan's life
of Thomas Aquinas — before referred to —is by far the
clearest and fullest story of his life and times which has
ever appeared. One can understand why a Roman Cath-
olic author, such as this, glows with enthusiasm over the
marvellous details of such a life; and he is a poor pedant
who cannot join hands with his brethren of the Roman
communion in rejoicing over this man, whom the King of
all souls seems to have delighted to honor.

“Thou hast written well of me, Thomas: what reward
wilt thou receive for thy labor?” These are the words of
Christ to Thomas on his dying bed, according to the legend
of his death. .

“Lord,” he answered, “I desire no other than thyself !”

One cannot read the life of this man without feeling that
it shows a silent stock of reserve power, which marks the
life with that same divine emphasis which we see in Augus-
tine, or Francis Xavier, or Ignatius Loyola. The life spoke
through the mind : not the mind alone by its own specula-
tions. We pass over the conundrums of the “ Summa,”
and the rebus-like questionings of the speculative atmos-
phere of the day, and rest in the powerful grasp which the
Divine Mind made upon this nature, and which this nature
made in return upon the world.

What Thomas was to the Dominicans, Duns Scotus was
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to the Franciscans. Francis, Alexander of Hales, Bona-
ventura, Duns Scotus, Roger Bacon, — these were the
lights of the Franciscan Order, and this was the order in
which they came. All the philosophy of this thirteenth
century is found in the two rival orders, — the Dominicans
and the Franciscans. Thomas Aquinas was the acknowl-
edged leader among the Dominicans. Bonaventura, and
after him the erratic Duns, were the great teachers among
the Franciscans. John of Fidanza — otherwise known by
his conventual name of Bonaventura— was the represent-
ative of the meditative Franciscan, absorbed in devotion
to the Virgin Mary, lost in the worship of the crucifix, and
merged in the Nirvana of a perpetual séance of the Cath-
olic infinite. His moral philosophizings all take a mystico-
ecclesiastical turn. It is told of him that when Aquinas,
on a visit to him, inquired for an opportunity of witnessing
the books from which he had acquired so much learning,
Bonaventura replied by pointing to a crucifix, —for Bona-
ventura was, after all, only a mild and meditative Italian.
The other man, Duns Scotus, was the fighter. He was
from Ireland. Ill luck betides his name! The name
“Duns ” is said by some to be taken from the place of his
birth, — Dunse, in Scotland. John Dupns Scotus, “the
subtle doctor,” is his common name and title. Richardson
says in his dictionary that the word Dunce “was first in-
troduced by the Thomists, or disciples of Thomas Aquinas,
in contempt towards their antagonists, the Scotists, or dis-
ciples of Duns Scotus, or John Scot of Dunse.” Trench, in
his “ Study of Words,” says: “At the revival of learning,
some still clung to these old Schoolmen, and to one in
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particular, — Duns Scotus, the great teacher of the Fran-
ciscan Order; and many times an adherent of the old
learning would seek to strengthen his position by an
appeal to its great doctor, familiarly called Duns: while
the others would contemptuously rejoin, ‘Oh, you are a
Dunsman!’ or, more briefly,  You are a Duns !’ or, < This
is a piece of Duncery!’ and inasmuch as the new learn-
ing was ever enlisting more and more of the genius and
scholarship of the age on its side, the title became more
and more a term of scorn.”

Born in an Irish village, studying in Paris, educated at
Oxford, the brilliant Celt appeared as a Patrick Redivivus,
to drive out all the snakes of heresy, and to introduce a .
new race of speculative inhabitants. He fought the Do-
minicans, with their Augustinian tenets, and boldly avowed
his Pelagian views as to man’s state by the Fall. At the
same time, he far exceeded Bonaventura, his predecessor, in
his zeal for the Virgin Mary, — maintaining the doctrine of
the immaculate conception in an argument of two hundred
distinct propositions. He led a brief but stirring life ; and
his death is lost in tradition. One of his followers, making
a vile pun, declares that all about his life was “ Scotus :”
oxoros,—darkness. It certainly was enveloped in obscurity.
Some maintain that he lived to be an old man of ninety;
but the most of his chroniclers declare that he died at the
disputed age of thirty-two, or thirty-five, or forty. The
Franciscans of course exalted him. The jealous Domin-
icans detracted from him. Eventually, Thomas Aquinas
became the sole authority of the latter order; while, after
the death of Duns Scotus, it was decided in the councils
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of the Franciscans that the decisions of the “subtle doc-
tor” should be their final authority.

A Dominican detractor tells the story of Duns’s death,
as follows: For some awful crime, known only to God,
while at Cologne he was allowed to fall into a swoon, and
to be buried alive; and that he died in his struggles to

. burst open the lid of his coffin.

“Yes,” replies a Franciscan admirer; “he died in a
state of rapture; and his body couldn’t help breaking the
coffin-lid ! ”

Duns Scotus left more written works of the abstrusest
kind than any other Schoolman. Subtle, as an Irishman

. only can know subtlety, —the master of the technical
weapons of the age, — this man marked the high-water
line of scholasticism, and banked-up on the side of the
old learning, those intrenchments which we still look at
as a curiosity of by-gone modes of warfare. For, after
him, came Roger Bacon, who died just in time to save
himself from being burned ; and then came the Lollards
and Wickliffe, and the new age and the new tongue, —

" and the age of the Schoolmen was over.

Taine’s final criticism of this period we may remember ;
let us, however, recall it : “ These young and valiant minds
thought they had found the Temple of Truth; they rushed
at it headlong, in legions,— breaking in the doors, clam-
bering over the walls, leaping into the interior, —and so
found themselves at the bottom of a moat. Three cen-
turies of labor, at the bottom of this black moat, added not
one idea to the human mind. TZkey seem to be marching,
but are merely marking time. People would say, to see
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them moil and toil, that they will educe from heart and
brain some great, original creed ; and yet all belief was
imposed upon them from the outset. The system was
made : they could only arrange and comment upon it.”

With a new world discovered ; with new inventions and
fresh instruments of power, both mechanical and mental,
at hand ; with the rise of the people, and the dawn of the
Reformation, — the world has turned from the age of the
Schoolmen, as from some once-petted child, grown garru-
lous with premature old age, and paralyzed at that very
period when the greatest strength should appear.

We call it a dark epoch, —and it was dark out of doors;
but it was bright. enough within. In the universities and
schools for the few, the shuttle of thought flew back and
forth with a marvellous skill and rapidity ; but the people
were unreformed, the masses were untouched, and there
was no leverage found by which to raise them. Hence
these abrupt chasms between knowledge and ignorance:
hence these extremes of light and darkness.

The age of the Schoolmen was, on its philosophical side,
the last effort of technical deduction. The decisions of
the scholastic jurists, as quoted to-day in 6ur common-law,
show us this, These jurists were all deductive experts ;
they never invented any new lines of arriving at a conclu-
sioni. Analogy was unknown ; the inductive method was
considered “ Dangerous passing: town not liable;” and
thus the old iteration went endlessly on. ‘

- On its theological side, however, the age of the School-
men was the last effort of asceticism to capture Chris-
tianity. We see this in the way in which the rival
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mendicant orders— the Franciscans and Dominicans —
absorbed all the mental, moral, and spiritual forces of the
period. Every thought and feeling and act which was of
any worth, or which had any life in it, was ruthlessly swept,
as by some mammoth fan, over the smooth barn-floor of
the period, into the yawning hopper of the scholastic in-
strument, where the ponderous millstones kept grinding
every species of grain into oneness of flour.

But when the new age came, with its new world, and
its new tongue, and its new inventive spirit, the old conun-
drums and the old ways of finding out the puzzles satisfied
no longer; for Christianity, like Christ the Teacher, was
past the period when the boy-mind was busy with the doc-
tors, “both hearing them and asking them questions.”

The Age of the Schoolmen is past. Yet now and
then a loiterer in the temple appears, longing for the old
methods. Jonathan Edwards was the Schoolman of Pu-
ritanism ; but where are his followers to-day? For “if
any man speak in an unknown tongue, let one interpret.
But if there be no interpreter, let him keep silence in the
church ; and let him speak to himself, and to God ” (1 Cor.
xiv. 27, 28).
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II1.
SAVONAROLA.

THERE are certain places in the world which affect

us in the way that some old strain of music does, as
it brings the light of other days around us. We always
associate the music and the place together: the one in-
variably suggests the other. Florence is one of these
marked places. We always think of Dante and Tasso
and Savonarola, when we think of that charming city.
There is' Dante’s empty tomb, for his body still reposes
at Ravenna; and there is Savonarola’s cell, and Tasso’s
home, — and their checkered history is indissolubly linked
with that of the fair city itself. There bhas always been
something strangely suggestive about Italian Reformers.
They have loved their country with a Southern vehemence
which, for the most part, has insured for them while living
the fiercest persecution ; but when they have passed away,
the sons of those who stoned the prophets seem as if they
could not gather costly stones enough with which to honor
their once banished names. As Lord Byron says in Childe
Harold, —

¢Ungrateful Florence! Dante sleeps afar,
Like Scipio, buried by the upbraiding shore ;
Thy factions in their worse than civil war
Proscribed the bard, whose name for evermore
Their children’s children would in vain adore,
With' the remorse of ages ! ”
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There is no one who did more for his native city and
his national church than the great religious and political
reformer, Savonarola; and there is no one who suffered
greater indignities at the hands of his fellow-citizens than
he. His native historians and his own letters have por-
trayed to posterity his strange character and career;
and the greatest of living novelists, in one of her most
striking works, has painted for us, in a Shakspearian man-
ner, the person and surroundings of Savonarola as seen
through the history of Romola. Tito Melema in his Greek
atheistic selfishness, the old Father in his richer philo-
sophical Paganness, Romola in her aspirations after truth
and duty, and the impassioned Friar with his visions and
revelations from the Lord, all help to make very true and
very vivid the varied personnelle of the period.

The elements found in the Florence of Savonarola’s
history are exactly those of George Eliot’s story. Lorenzo
de Medici was then at the height of his fame and power,
when Savonarola came to Florence. Fétes, dances, mas-
querades, and tournaments occupied continually the gay
and restless thoughts of the Florentines. The past of
liberty and all the State troubles seemed to be forgotten
in the deliciousness of Epicureanism. It was like the
Rome of Augustus,— full of past heroisms and present
sensuous delights. The towers of the palaces, and the
rich mellifluous bells that in other days called the hostile
clans of the city to their rallying points for the street con-
flict, now only rang forth the invitation to the dance or the
Saturnalia. Lorenzo, with the wits and artists who lived
in the smile of his favors, honored art and culture in all
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its forms, and did his utmost to make Florence the gay
metropolis of Europe, as Napoleon III so effectually did
with Paris. Women were versed in Latin and Greek;
questions of architecture, painting, music, sculpture, were
the familiar topics of conversation in the streets; and all
Florence was one broad belt of connoisseurship. Artists
were petted and wheedled in the way in which popular
actors are treated now-a-days. Poets were honored, and
philosophers dealt out their neat and popular little sys-
tems in an elegant and finished manner. The tradition-
alism of the Church bound the leaders of the State to
the old régime of Papal Rome; but religion at the best
was a thing of ceremonial form, and was, to those who
thought most upon the subject, an open question. The
remark of Pope Leo X, that, “after all, the fable about
Jesus Christ was a grand stairway to power,” described
completely the opinion of the Medicean Court. They
clung to the hierarchy of Rome as one of the established
facts of the period: but it was only taken because it was
found ready to hand; not because it or its teachings were
in any way believed.

Into this cultured but corrupt city of Florence, given
up to the idolatry of art, and with no true belief in the
outlying doctrines of Christianity, the young Savonarola
came.

Lorenzo reigned from the year 1469 to 1492, and Savo-
narola first appeared in public as a preacher and reforming
prophet in the year 1482, — ten years before the discovery
of America by Columbus. He was the third of seven
children, and was early devoted by his admiring parents
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" to the service of the State and the profession of arms.
At Ferrara, his native place, he witnessed the celebrated
military pageants of his time, — especially a very cele-
brated reception to the then reigning Pope Pius II., better
known in history as Aineas Piccolomini. But his mind
was not in his surroundings and their sensuous splendor.
Already he had read Plato and Aristotle, and that master
of Christian philosophy, Thomas Aquinas. A brief but
intense passion for a black-eyed Florentine girl, a daughter
of a noble family, which ended in a rejected suit, drove
him finally to that step which but for his secret love he
would have taken before, and he ran away from his father's
house and entered the convent of St. Dominic, at Bologna.
Here he remained for seven years, refusing every entreaty
from his ambitious parents to go back again to the gay
world, and working his way from the most menial avo-
cations of the conventual life to the highest position of
influence. Never did Moses in the desert, or St. Paul
in Arabia, ponder over his life’s call more intensely and
devoutly than did Savonarola in his seven years’ novitiate.

His fastings and prayers were the wonder of the con-
vent. He could be seen, hour after hour, walking up and
down the cloister way; moving like a shadow, rapt in
inward meditation, until at times it was supposed he was
in a trance. In appearance, he was of a dark complexion,
of middle stature, with a nervous sensitive temperament.
His piercing eyes were overarched by heavy black eye-
brows. The medallions and pictures represent him with
the thick curved lips so common among Italian ecclesi-
astics, and with a hooked and peaked nose and heavy
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tattoo-like lines along the face, like the face of Dante, —
partly feminine, and partly of a general unsatisfied aspect.
If genius, as it has been said, impresses upon the face of
a man something of the feminine type of countenance, and.
if Nature never throws away a nose, — then Savonarola
had in his appearance the feminineness of genius, and that
nose which never takes its place upon the human face in
vain. There is a picture of John Henry Newman which
resembles to some degree the peculiar features of this
Italian monk. The curved lips, the hooked nose, the
womanly lines of the face — somehow with a motherly
look about it — are common to them both.

In 1482, after having gone about the neighborhood of
Ferrara to preach, the young monk was sent to Florence,
and settled at the convent of St. Mark. Here for the
first time since his youth and his love-troubles, he touched
the giddy world of Italy again. Lorenzo de Medici was
still on the crest of popularity ; art was still every thing to
the people ; the asthetic philosophy of the period still loved
to bandy back and forth the opposite systems of Realism
and Nominalism, — of spirit and of matter, as represented
by Plato and Aristotle. The crimes of the Popes — the
simony and nepotism and shameless immoralities, which
culminated in the monstrous career of Alexander Borgia —
were already familiar subjects to the circles of the élite.

If ever there was a need in the history of the world
for a prophet and a reformer, this was the age and time,
given over entirely as it was to Italian immorality, gilded
with the Parisian-like culture of Pagan sentiment and art.
Here he found even the preachers mere court rhetori-

5
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cians, versed in the arts of pleasing their audiences, but
without any actual belief in the verities of their faith, or
the necessity of their ethics. Few of the priests ever
read the Bible, because the Latin was incorrect. Cardinal
Bembo wrote to a certain student, “ Do not read St. Paul's
Epistles, that such a barbarous style may not corrupt your
tastes.” These court flatterers, like the clergy of Thacke-
ray’s stories of Queen Anne’s reign, lived in the smile and
favor of the reigning house, and seemed to care naught for
any higher power. When Savonarola first began to preach
at Florence, he was laughed at by the wealthy ecclesias-
tics as a scatter-brained fanatic. Even the members of his
order tried in vain to induce him to change his style, and
told him he could never expect to rival the famous Gen-
nezzano, the idol of Florence, whose every sentence was
a study and a marvel of elegance and grace. To this the
young monk replied, “ Elegance of language must give way
before simplicity, in preaching the truth.” It was in the
Lent of 1486 that he first startled the people of Lombardy,
through whose towns he was sent out to preach, by taking
up as the subject of his sermons the war-cry of Church re-
form : “The Church will be scourged and then regenerated,
and this quickly.” This was his motto, — his oft-recurring
prophecy. He made the history of the Hebrews, in their
successive sins and rebellions and punishments, the type
and image of corrupt and rebellious Ttaly ; and he declared
the avenging hand of the Almighty would very speedily
show itself.

Soon after this, at Brescia, where he had been picturing
to the crowds which flocked to hear him the impending
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ruin of that city, as foretold in the prophetic imagery of the
Revelation of St. John, the cruel soldiers of the marauding
Gaston de Foix — a perfect wild boar of Ardennes, such
as Scott describes in “ Quentin Durward ” — butchered six
thousand persons in the streets. Then the fame of Savo-
narola — the prophet of the Lord, the reformer of morals,
the priest of righ}eousness — spread far and near, and all
Italy wanted to see and hear this revived Elijah and do
him homage.

About this time it was that he met, at a conference of
friends and philosophers and literati, the celebrated Prince
Pico, — a marvel of intellectual attainment, — and formed
a life-long attachment to this young, pure-minded noble.
At his urgent solicitation, Lorenzo recalled Savonarola to
Florence, just as he would have brought some curious

specimen of art from Egypt or Greece; and from that

day the pulpit of the great Duomo was the monk’s ros-

trum. Plato was put aside; the immoral frivolities were

kept decently out of sight; the court preachers took up
their books of rhetoric and went to more congenial quar-
ters; and Savonarola, in effect, ruled Florence, through
the teachings of the pulpit. The preaching of the period
was of two kinds.

First, there were the stately rhetoricians of the court,
who were the personification of courtly elegance; and,
secondly, there were the grotesque preachers of the mar-
ket-place, who preached to the crowds after the melo-
dramatic manner of the miracle-plays.

When Savonarola became Prior of St. Mark’s, and
preached at the Duomo, the power of both these other
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extremes passed away, and they were forgotten and un-
heeded in the all-prevailing moral earnestness of the re-
called Dominican. .

It was about this time that he wrote his principal tracts
and dissertations, and brought to light his confused and
metaphysical system of interpreting the Scriptures. By
his peculiar system of Biblical exegesis, he found in almost
every passage of Scripture four methods of interpretation :
the spiritual, the moral, the allegorical, and the anagogical.

Villari, in his explanation of Savonarola’s system, says:

“ For instance, let us take the first verse in Genesis: ‘In the
beginning, God created the heaven and the earth.’ The spiritual
sense here refers to the spirit; hence heaven and earth signify
soul and body. The moral sense in its turn refers to morals ;
hence heaven and earth meant reason and instinct. The allegori-
cal sense had a double meaning. It refers to the history of the
Hebrew Church or the Christian Church. In the first sense,
heaven and earth represented Adam and Eve; the sun and the
earth signified the high-priest and the king of the Hebrew people.
In the second sense, they signified the elected. people and the
people of the Gentiles, —the Pope and the Emperor. The ana-
gogical, or higher mysterious sense, refers to the Church trium-
phant: and hence heaven, earth, sun, moon, and stars signified
the angels, men, Jesus Christ, the Virgin, the Saints, &c.”

In this way, Savonarola found in the Bible a confirma-
tion of all the thoughts, all the inspirations, all the proph-
ecies that arose in his own mind.

But the great work of his life was his defence of the
Christian religion, known as “ The Triumph of the Cross.”
This book is one of the wonders of religious literature.
That a Dominican monk in the period of the Middle Ages




Savonarola. 69

should conceive such a defence of Christianity, without
building it upon the traditionalism of past authority, is a
wonder ; and that it should be written in a style which
makes it appear as a work of to-day, without any of the
cumbrous pedantry or artificialness of the times, is a
greater wonder still. It is unlike Savonarola’s times, and
unlike his other writings. But it was the darling work
of his life, and was only finished a short time before his
death.

It consists of four books: the first contends for the
existence of God and the soul's immortality; the second
maintains the distinctively Christian doctrines of the
Church ; the third defends the reasonableness of Christi-
anity with the soul's ulterior belief in God; and the fourth
is devoted to the subject of the ecclesiastical system as
the exponent of existing Christian power. It is a sort of
Butler's “ Analogy " before the time of Bishop Butler.

By this time, through the fostering care of Cosmo and
Pietro and Lorenzo de Medici, Florence had become a
revived Athens. Savans from the East had brought from
the ruins of Constantinople, before it yielded to the Turks,
the choice treasures of that city. It was said that all that
now was wanting was the statues of the gods; and that
even these Lorenzo was seriously thinking of establishing
by a ducal decree. But just then word came from Sa-
vonarola, in the convent of St. Mark, saying, “ Beware!”
and Lorenzo took the hint and desisted from his plan.

After this there came a break between them ; and Sa-
vonarola refused to go through the ceremony of asking
for the Duke’s favor; declaring that he had received his
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office from God, not from Lorenzo. Then followed honors,
gifts, offers of money, position, every thing, in fact, an
ecclesiastic’s ambition could crave, provided the Prior of
St. Mark’s would not aim such merciless shafts from the
pulpit at the reigning House, or foretell such a gloomy
future. Savonarola’s only reply to the distinguished em-
bassy was: “Tell your master to repent of his sins, and
not to think about my banishment; for though I am a
poor stranger and he a great duke, I shall remain and he
must soon depart.”

Very soon after this Lorenzo was taken sick; and on
his death-bed sent for Savonarola, to make his confession
to him, and receive the monk’s absolution. Savonarola
- demanded of him three things: —

First, he must have a decided faith in Jesus Christ.
This Lorenzo said he had.

Second, he must give back those things which he had
unjustly gained. This he said he would do, — putting it
down in his will.

Thirdly, said the monk, you must restore to Flarence her
republican liberties. This the dying man was unprepared
to do; and so, turning from him, Savonarola went back to
his convent, and the miserable I.orenzo died unabsolved.

The news of Savonarola’s prophecy of Lorenzo's death
spread like wild-fire among the restless, superstitious Ital-
ians ; and he became an acknowledged prophet of the times.
During this period, he had been working most earnestly to
reform the monastic system and the general condition of
the Church. This brought him face to face with the ex-
isting state of affairs in the government; and in this way
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it happened that his calendar of reform spread outward
from the reformation of the monastery to the Florentine
State. The Florence of the fifteenth century was the
great metropolis of Italy. Merchant-princes and bankers
made it the great business centre of the world; and the
clustering associations of the fine arts and literature, as
we have seen, gave it a leading position among the great
educational centres of Europe. The government at the
close of the fourteenth century was democratic in char-
acter, and consisted of a council of three hundred men.
There were two classes, — the Signori and the Gonfalo-
nieri. These met in the public palace of the people,
with their president at their head. This simple, easy man-
ner of popular government, however, had by degrees given
way under the gradual rise of the Medicean family, and an
informal but practical dukedom had taken its place. This
autocracy had been suffered under Giovanni and Coruno
de Medici, and the brilliancy and splendor of Lorenzo’s
rule made the people forget their inherent democratic lib-
erties, This is what Savonarola meant, when he demanded
as the third condition of Lorenzo’s confession, before ab-
solution could be granted him, that he should restore to
Florence her liberties.

Lorenzo was succeeded by his son Pietro, an ambitious,
uncultured ruler, whose.one aim seemed to be to join
Florence to some of the other surrounding dukedoms, or
to Naples, and thus to swell himself up into the propor-
tions of a king. Savonarola soon detected this, and began
to prophesy the speedy downfall of the Medicean family.
In thirteen sermons in Lent, on the subject of Noah’s ark;
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he declared that the floods of divine vengeance would
sweep